Recently, extremists entitled -ISIS‖ have been committing unusual behaviors, including persecution, severe punishment, killing, slanting, and burning people alive in the name of Islam. These aggressions are committed against non-Muslims, e.g.
Is the term of western origin or is it rooted in Islam?
A right is an order, a privilege, power, or immunity which persons own in face of the state. So became limitations on. Thus, the one has to claim them leaning on ethical, and cultural basis accepted by the society.
(1) While freedom means the ability to act or choose with free well, and away from any slavery or blaming.
(2) In shari'ah; freedom is what distinguishes a human to act, and talk freely with no force, but according to defined rules. (3) Here is an inquiry; is there a difference between right and freedom? Right is accompanied by privacy whereas freedoms are general. before freedom which is defined to be one's ability to manage one's affairs by oneself on one's own without others' interference regardless whether it has been done according to individual or public standard.
(5)
Terms of "Human Rights" Numerous terms are used to refer to -Human Rights‖. Of these, humanity rights, natural rights, …etc. are used. Since the 19 th century A.D onwards, the term -Human Rights‖ has predominated.
( 6 ) Meaning of -Human Rights‖ differ from one society to another, and both the meaning and nature of these rights are mainly linked to the concept of humankind.
(7) After the world war II (1939-45) , actual practice to -Human Rights‖ had been inaugurated even before the term itself predominated. These practices were connected with the old democratic regimes in line with the Holy faiths and all positive laws. (8) According to personal visions and field of specification, researchers have defined -Human Rights‖ in several ways. Thus, -Human Rights‖ is explained as a bundle of rights considerably connected with human personality. These rights are stipulated in the international charters that humans have the benefit of them, regardless of their faith, language, color, origin, descent, sex, etc.
(9) Furthermore, -Human Rights‖ is defined as -all the rights which individuals and groups actually have, passing over regimes' official observance to the international treaties concerned with -Human Rights‖.
(10) Due to multiple definitions of -Human Rights‖; it is difficult to set a distinctive one. It is continuously in progress according to international, regional, and local circumstances on political and law standard. There is an unanimous agreement that -Human Rights‖ are all the rights that (5) Muhammad Muhammad, al-Ḥuqūq al-Siyāsīyah li al-Aqalīyyāt, p. 341 (6) Claudio Zanghi, al-Ḥīmāyyah al-Dawlīyya lī Ḥuqūq al-Insān, p.3 (7) Markaz derāsāt al-Wīḥda al-‗Arabiyya, Ḥuqūq al-Insān al-‗Arabi, p.95 (8) Qaḏrī ‗Abd al-Majīd, Al-I'lām wā Ḥuqūq al-Insān, p. 23 (9) Ad-Dalil al-‗Arabi ḥawl Ḥuqūq al-Insān wa al-Tanmiyyah, p.43 (10) Todd Landman, -Measuring Human Rights: principle, Practice and policy‖, p. 916 ensure a good life in civilian, political, economic, cultural, and social aspects. (11) Hence, as follows, there appear to be a gradual progress in the -Human Rights‖ issue based on international/regional, local, and religious sources. (12) 
International sources
International sources include the worldwide ones for -Human Rights‖, all the regional charters, treaties that concerned with the issue including;
Worldwide sources These charters are originated and applied universally. (13) Of these, there is -The United Nations charter:
This is the cornerstone in the law concerned with -Human Rights‖ in contemporary international community. ( 14 ) It is the first international charter of a worldwide or semi worldwide features encompassing -Human Rights‖.
( 15 ) It was issued in Francisco in the U.S in June 1945, (16) and brought into effect in the 14 th of Oct. 1945. (17) Although this charter did not include a definition to -Human Rights‖; it greatly cared about it. This appeared clearly from charter's opening statement, as follows: ‖We are the people of the United Nations, we vowed ourselves to save the coming generations from wars afflictions, which had caused extreme sorrow and sadness for two times through one generation, and to emphasis our belief in the main rights of mankind, his dignity, and honor with no distinction according to sex, and all nations have the same rights‖.
( 18 ) However, this charter did not include the basis for -Human Rights‖ as a result (11) Nesrīn Muhammad ‗Abdū Hassūna, p. 10 (12) Aḥmad ar-Rashīdī, ‗Adnān Hūsseīn, Ḥuqūq al-Insān, p. 36 (13) p. 49 (14) Ibrāhīm Ma'amr, Dūr al-Mūnazamāt ad-Dawlīyyah al-Ghīr ḥūkūmīyyah, p.9 (15) Hassānīn Bawādi, p. 15 (16) Hanī Ta'īmāṯ, Ḥuqūq al-Insān wa Ḥūriyyātūh, p. 67 (17) Mahmūd Qandil, al-Ūmam al-Mūtaḥīdah wa ḥimāyt p. 10 (18) Jābir ar-Rāwī, Ḥuqūq al-Insān wa Ḥūriyyātūh, p. 54, 55. of coming after the World War II. Hence, the main purpose was to avoid any other wars. (19) -The international charter for "Human Rights"
On the 17 th of December 1947, the committee of -Human Rights‖ on its 12 th convention in Geneva generalized this term on a group of deeds. Among these deeds were included in the international charter for -Human Rights‖, the international treaty for economic, social, and cultural rights, and the international treaty for civilian and political rights. ( 20 ) These together are identified as the international charter for -Human Rights‖. This considered the base from which various international law documents of the UN had originated. In addition; it enclosed principles and general rules mainly linked to -Human Rights‖, (21) which were considered obligatory for the countries to be committed to. (22) Documents of the international charter -The first document is the worldwide treaty for -Human Rights‖.
On the 10 th of December, 1948A.D, the general assembly of the United States defined the principles of the worldwide charter for -Human Rights‖.
( 23 ) It is considered the first and main international report dealing with the rights of all mankind. ( 24 ) This charter is a standard put into action by all nations to evaluate their success in honoring -Human Rights‖.
(25) However; it is not obligatory to the member countries in the United Nations; but it is a moral value with no guarantees to prevent its infraction.
(26) This charter is one of the United Nations' most famous and effective documents within the international (19) p. 55 (20) community. In addition, most of the rights mentioned are listed in the national constitutions and the local legislations in most countries. (27) This charter included economic, social, and cultural rights as well as civilian and political ones. (28) -The second document is the international treaty which was concerned with economic, social, and cultural rights. This international treaty was presented for signature, certification, and association according to the decree no. 2200 of the General Assembly of the United Nations on the 16 th of December 1966. The treaty coped with the treaty's item no. 27 on the 3 rd of January 1976 A.D. (29) This treaty listed the rights concluded in the charter of the United Nations and seen as more inclusive than the rights listed in the worldwide charter for -Human Rights‖. (30) -The third document is the international Charter of political and civilian rights.
This charter was accredited and presented to be signed and certified in association to the decree no. 2200 of the General Assembly of the United Nations on the 16 th of December 1966 and began to be carried out according to item no. 49 on the 23 rd of March1976.
(31) This charter searched for international means to protect -Human Rights‖ which had already been decreed. Thus, it made the treaty more distinguished than the first document (i.e. the Worldwide Charter for -Human Rights‖). Furthermore, a special committee for -Human Rights‖ was constituted under the United Nations control, in order to ensure and supervise the application of these rights. 
Local Sources
These sources include constitutions and local legislations that include items concerned with -Human Rights‖. 
Religious Sources
These sources had drawn up thoughts and practical bases for human right. There is no doubt that respecting equal rights of all mankind without putting in mind any racial discrimination is among the supreme values and ruling principles laid down and included in the three holy faiths (Judaism, Christianity, and Islam). (43) Despite all the previously mentioned international and regional charters; however, -Human Rights‖ is not the outcome of the Western civilization, but its roots are believed to be among the main contents of the Holy faiths and Islam in particular. (44) Islam is the premiere or the first to state the principles of -Human Rights‖ in its complete form.
(45) It settled the basis of the international law for -Human Rights‖ and preceded the West in protecting these rights. (46 ) Islam bestowed right in life and considered honoring this right to be obligatory. ( 47 ) Islam had manipulated humankind conditions and put into effect principals (39) Hana' Ibrāhīm, p. 37 (40) of the political, social, and civilian rights. Such interests in rights and benefits for humans were neither reflected or reached in other holy faith nor was fully expressed in any positive legislation all over the world.
(48) Islamic faith drew up a complete charter dealing with -Human Rights‖ and liberties, ( 49 ) and established a precise system with warranties sufficient to protect them. This occurred about twelve centuries earlier than the declaration of the rights decreed from the American and French revolutions towards the end of the 18 th century, and fourteen centuries earlier than issuing the Worldwide charter of -Human Rights‖ in 1948 A.D. These rights basically are found in the holy Qur'ān and the prophetic traditions to be, ( 50 ) however, later represented as -human being discovery‖ as an achievement just obtained at the time of the French revolution. The principal rights for mankind are equality and freedom. Modern democratic nations have pretended that the world owes them for issuing those two rights. Gratitude for Britain was expressed as they were assumed to be the deep-rooted people who handled -Human Rights‖. Furthermore, the French pretended that recognizing and accrediting these rights came as a result of their revolution. Other nations pretended their share in accrediting these rights as well.
However, Islamic faith was the first to issuing the principals of -Human Rights‖ in its complete image. During Prophet Muhammad's (PBUH) life and the orthodox caliphs' eras, Muslims were the preceding community in following them. The charter of the United Nations about -Human Rights‖ is just a reappeal for noble commandment that Muslims received from the last of the prophets Muhammad ibn Abdullah (PBUH).
As the last of the holy faiths, Islam, encloses all instructions that preserve a stable life for all human beings. Thus, it encompasses all the rights needed for mankind, and it detailed (48) ( 65 ) ) Say (O Muslims), -we believe in Allāh and that which has been sent down to us and that which has been sent down to Ibrāhîm, Ismā'îl, Ishāq, Ya'qūb, and to Al-Asbāt [the offspring of the twelve sons of Ya'qūb], and that which has been given to Mūsā (Moses) and Îsā (Jesus), and that which has been given to the prophets from their Lord. We make no distinction between any of them, and to Him we have submitted ourselves (in Islam).(136) (66) This means that a Muslim should believe in Torah and Bible as supplements for his belief in the final faith; Islam. (67) . p. 76 This report had been proclaimed by the Islamic council in December 1981. ( 68 ) This report drew attention to Islam and Human rights. It contains a preamble and twenty articles based on Qur'an and prophetic traditions as the main source of Islamic law -Shari'ah‖. The preamble actually refers to main principals; all human beings are equal and free, there is no discrimination between people according to their race, color, sex, origin, religion, or language. Moreover, it referred several times to the word law, which means that the provisions of this declaration are always subject to rules of Islamic Shari'ah. (70) . p. 210, 212 (71) The holy Qur'ān, surat verse no. 32 Because of that, we ordinated for children of Israel that if anyone killed a person not in retaliation of murder, or to spread mischief in the land-it would be as if he killed all mankind, and if anyone saved a life, it would be as if he saved the life of all mankind. And indeed, there came to them our messengers with clear proofs, evidences, and signs, even then after that many of them continued to exceed the limits (e.g. by doing unjust oppression and exceeding the limits set by Allāh by committing the major sins) in the land (32) (72) -
The freedom of Thoughts
Everyone is free to think, and to express his thoughts so long as he maintains the general limits set in accordance to law. Respecting feelings of believers of other faiths is of the Muslims' morals, and no one is allowed to mock at others' beliefs, or to appeal for the support of community against them. The following verse of the Holy Qur'ān declared this.
‫َأ‬ And insult not those whom they (disbelievers) worship besides Allāh, lest they insult Allāh wrongfully without knowledge. Thus we have made fair-seeming to each people its own doings; then to their lord is their return and He shall then inform them of all that they used to do(108) (74) -The freedom of worship Many censures had been directed to freedom of worship in Islam from many aspects, these are; 1. Islam did not allow freedom of worship and Muslims used to unsheathe their swords in face of dissentients to believe in Islam.
2. Islam prevent discussing other religious beliefs, so prohibit people from choosing their own faith. 3. A Muslim is not allowed to change his faith, and if he did, he should be severely punished, to be killed.
Actually, all these aspects are fault, and did not last in front of clear proofs recurred from experts and scholars concerning this. Religious beliefs connect mankind with his lord, so it is based on complete persuasion, and never done forcibly.
There are statements of several orientalists prove the untruly allegation that Islam had spread by force. Of those; Islam prohibit aggression in several direct verses of Qur'an and some prophetic traditions as well. Besides, Islam condemned all inhumanity and belligerent works. Furthermore, several Muslim countries were reigned by non-Muslim regimes, which allowed missionary organizations to spread Christianity in Muslim countries. Though they could not displace Islam for one step away from these communities' life.
(75) On the other hand, in old communities the core of social and political bloc was the unity of religion. Thus, the title foreigner was referring to the one whose religious beliefs differ from the community. As a result, he was considered an enemy and was legal to be killed and his money to be plundered.
On the other hand, a person is attributed to the community if he has the same beliefs, even if he lives in a place remote from that community. Through the medieval times; Europe had forbidden non-Christians from all their rights, except in rare issues. However, Islamic law -Shari'ah‖ surpassed old positive laws and earlier Holy faiths in protecting equal rights to both Muslims and non-Muslims evenly, with a simple phrase -they had both rights and duties of us as well‖. Muslims in their community and become members if they wish. They just had to decree Loyalty to this society and respect its regulations. Actually, the treatment of non-Muslims in Islamic societies and their rights in light of Islamic law indicates the possibility of coexistence of non-Muslims and Muslims. This is ensured under what is known as -'Aqd al-Dhimah" non-Muslims contract. Therefore, this confute the views of whom advocate that Islamic societies basically founded on persecuting non-Muslims and forcing them to change their faith.
( 77 ) Due to justice by which Arabians were characterized, several Christians believed in Islam; and adopted Arabic as their own language. ( 78 ) Therefore, Other orientalists advocated that Islam had widely spread basing on the internal force of Islamic faith and its strong connection with man's intellectual and sensation.
(79) Definitely, there were no conquers more merciful and tolerant than the Arabs.
(80) As a conclusion, the rights of non-Muslim minorities in the Muslim communities are basically what human rights advocates aspire to for religious minorities and foreigners in modern countries. And that their duties were based on justice. The main source of these rights and duties is Islamic law ‖Shari'ah‖, so they are stable and respected.
( There is no compulsion in religion; Verily, the right path has become distinct from the wrong path. Whoever disbelieves in Tāghūt (evil) and believes in Allāh, then he has grasped the most trustworthy handhold that will never break. And Allāh is AllHearing, All-Knower(256) (85) And say, "The truth is from your Lord. Then Whoever willslet him believe. And whoever wills-let him disbelieve". Verily, we have prepared for the Zālimūn (polytheists and wrong-doers) a Fire, whose walls will be surrounding them (disbelievers in the oneness of Allāh). And if they ask for help (relief, water), they The other Hadith is of ibn Mas'ud, who stated that: -killing a Muslim is not allowed except in three cases. Among them is the one who deserted his faith and detached his community‖. This may correspond with the Holy Qur'ān interpretation for the one who deserted his faith and detached his community resulting in spoiling of his community.
(100) However, prophetic traditions in freedom of worship are numerous and correspond to verses of Qur'ān in the same course. The following reflect the most important evidence proving this notion:
-Al-Madina document in which prophet Muhammad (PBUH) considered the people residing in Al-Madina all as one nation "ūmah" against others although they were a mixture of Muslims, Jewish, and pagans as well.
Jihad was based on fighting enemies, not those of different faith. Besides, the document conforms with Sunni signification. The document is the most famous deed. It has several names: AlMadina document (deed of Al-Madina), Al-Madina paper (leaf). It was concerned with people of Al-Madina and all those who were associated with the Muslims and non-Muslims as well. This deed refers to combining non-Muslims with the Muslims' community to form a nationalism unity and contributing defense. This document includes fifty clauses. It is a distinct juristic deed. (101) Of these, the 12 th clause which stipulates: -whoever follows us from the Jews, he has the same rights in sponsorship and pattern, and will not maltreated. He will be given priority like others‖. Furthermore, the 23 rd clause which stipulates: -the Jews are allowed to spend money together with Muslims once they are at war‖. The 24 th clause stipulates: -the Jews of Beni 'Ouef are one nation with the Muslims; the Jews with their faith and Muslims with theirs as well‖. In addition, they are both free in regard to their slaves and themselves, except who maltreats others or commits a sin. This causes damage to himself and his household‖.
In conclusion, this deed refers to advocating justice not defending a faith at the expense of others, or a nation over others. It arouses the interest in Islam and, inclusively, calling for it, but it is neither a compulsion nor a condition set forward to be a contributor to the deed. Such human right deeds related to Islam are more firm and secure than those propagated in wide spread hadith-s and claiming the prevention of diversity of faiths in Muslim's community. This deed is associated with the Jews who were and still aggressive to the believers in Islam. Although the Jews were the minority, and it was easy to expelling them from the decree, prophet Muhammad (PBUH) was not to behave in this manner.
-Prophet Muhammad's (PBUH) decree (firman) to the Christians of Nijran towards the end of prophetic era, it refers to the prophet's promise to protect their churches, fortunes, and their freedom of worship. 
III. Recent behaviors against "Human Rights" in the name of Islam
What happens today against -Human Rights‖ is under laying the insignia of standing up for the patronage of Islam. The last few decades showed the rise of numerous extremist troops with bad behaviors against non-Muslims. Therefore, they have a great (102) p. 88, 117, 123 (103) Abū Na'im Al-Asbāhāni, Dalāīl an-Nūbuah, p. 251 effect in defaming Islam. Of these nowadays are the extremists in Iraq and Levant (Syria), who are widely known as Islamic State in Iraq and Levant (Syria), briefly entitled ISIL or ISIS. These troop had expanded rapidly and had control over numerous areas. They apparently hold the standard of patronage of Islam and Sunni rites in particular. (104) These troops' main purpose was to overcome the ruling regimes and to replace with an Islamic state (a theocratic regime), formerly known as caliphate -khīlāfah‖. Their thoughts are mainly originated from writings of Ibn Taymīyah, (105) and the believers in the Wahhābiyyah ( 106 ) movement. These troops believe in the thoughts of the ancestral -Salafi‖ jihadism but with more violence.
All the writings and spokesmen of these troops' members refer to racialism. They persecuted all believers of other faiths; such as Christians, and Yazidis. Furthermore, they persecuted Muslims of other sects such as kurdish, and Shi'ites as well. According to ISIS, those considered apostates and deserved to be killed. (107) This troop (ISIS) had committed horrible actions, which had major effect all over the world. They used to record live videos for slanting, burning, and cutting heads of living people in an inhumane unprecedented way. Unfortunately, their simulated affiliation to Islam, and their fictitious arrogation for applying its (104) 
IV. Manuscripts and archaeological documents referring to freedom of worship in Islam
Evidences on freedom of worship are multiple; these are varied in prophetic covenants and document, khedives' decrees (Firmans), monumental artifacts, etc. The following lines discuss samples evidences briefly.
-Documents Prophet Muhammad's Covenant held among the immigrants -Mūhājerīn‖, proponents -Anṣār‖, and the jewish -yahūd‖, which is known as the country constitution -Dūstūr‖. This document was disposed to arrange the relation between the Islamic State inhabitants, actually the Madina residents at that time. With the advent of Prophet Muhammad (PBUH) to Al-Madina, the inhabitants were of both; Arabs and Jewish. (109) Late historians such as Sheikh Muhammad Al-Ghazali named this document as a constitution -Dūstūr‖. He dealt with this document from a constitutional view. Hence, it was a law for the recent Islamic State. It consists of several items aim to arrange the relation between community variant classes, and declare their rights and duties as well.
(110) Moreover, others are agree with naming this document as -constitution‖, as it more proper to with the modern era.
(111) Several dates are specified to refer to this document's time. It was dated before Badr Expedition -Ghazwat Badr‖, others stated to be written after Badr Expedition. ( 113 ) Some of the later authors divided the document into 47 items and numbered them continuously based on the text mentioned by Ibn Isḥāq. (115) It is dated to the 3 rd of Ramadan in the fifth year of Hegira. The main content of this letter is to promise the non-Muslims, the Jews in particular, to secure and bestow the protection of Allāh and his messenger with regard to their communities, beliefs and properties (pl. 3). (118) (113) Ibn Hīshām, as-Sirrah an-Nabawīyyah, 1/571 (114) Muhammad Hamīd Allāh, Majmū'at al-wathā'q al-Siyāsīyah, p. 57-64 (115) The word Genizah literally means store house or burial place, and describes a special place was designated to store documents of all sorts not simply those containing God's name which were not supposed to be destroyed. It comprised a huge number of texts estimated at about 250.000 manuscript are invalid books and valuable manuscript leaves. -Monumental Artifacts 1. One of the main evidences of religious tolerance and peaceful coexistence between Muslims and adherents of other faiths is reflected in those adherents seeking their help as reflected in several artistic works such as architectural and decorative arts. A template of these is a wooden door riveted with silver. This door was transported from the mosque of Sayyidah Zainab to the Museum of Islamic Art (Record no. 3737). This artifact dates back to the 13 th century A.H/19 th century A.D. This masterpiece (pl. 6) is signed by a Jewish craftsman who is -Yahūda Aslān‖. This is a vivid testimony of Muslims' tolerance towards adherents of other faiths. (119) 2. Another image of peaceful coexistence stumbles upon two copper chandeliers with Arabic calligraphy within the Jewish Ben 'Ezra Synagogue (Pl. 7), (120) in the region of religious complex -Mujama' al-Adiān‖ in Old Cairo (Fustat).
( 121 ) One of these chandeliers is hung down to the right of the Alter bearing names of the four orthodox Caliphs written in Arabic letters (pl.8).
Other chandelier is a conical shape of copper, hung down from the building's ceiling and bearing the name of Sultan Al-Manṣoūr Qalawoūn written in Arabic letters as well (Pl.9). It is adorned with several scenes, among them is the Baptism. This scene is divided into two parts; the upper part depicts the virgin Mary wearing long garment, and a halo surrounding her head, Jesus Christ is depicted as a child sleeping within a closed box. Mary is shown while going to lift the box's lid. Three animals are apparent in the scenes background; those mostly donkeys. On the opposite side is a drawing of a winged angel approaching towards him. The lower part depicts Jesus Christ as a child, seated within a big bowl, two persons flanking him; one is pouring water over his body, while the other one is washing him. A group of persons, animals, and birds are included as well.
( 127 ) The same object includes scene of Jesus Christ's accession to Jerusalem. He occupies the central part while riding on the back of a donkey, three children (two of them holding palm fronds and the third is catching a cross) are coming towards him. Near the procession, there are two persons standing before a domed structure. Two angels in shape of winged human shapes are occupying the scene's upper part. (129) It displays Jesus Christ while resurrecting dead. This scene is applied within a lobed shape, where Jesus Christ is depicted accompanied by one of his students, while wearing religious sackcloth and consecration halo around their heads. They are coming towards a tomb. Jesus is stretching his right arm towards the dead, while catching a stick on his left arm. (130) This basin also includes the scene of Jesus Christ's entry to Jerusalem. The scene is applied within a lobed shape, where Jesus Christ is depicted riding on the back of a donkey and catching a palm frond stick. Jesus is flanked by two persons; One stands before the donkey shaking hands with Jesus, while the other person stands towards the donkey's back opening his arms welcoming the arrival of Jesus. All are wearing the religious sackcloth with consecration halos around their heads.
(131) Annunciation scene is occupying part of this basin. One of its lobed shapes depicts the Virgin Mary seated and looking to the left to hearing Gabriel who is depicted in the form of a winged human shape. consecration halos are surrounding their heads. (132) 7. Distinct evidence of Muslim's peaceful coexistence with adherents of other faiths is the mixture of artistic elements of these faiths together. This is attested in a plaque of ivory, inv. No. 5620, preserved in Cairo, museum of Islamic art (pl.14). it is attributed to the Mamluk epoch 8 th century A.H/14 th century A.D. This object's wooden frame has a groove and tenon, indicating that it was a part of a larger composition, such as a door. The unique form is the decorative elements of a central large cross sign on a delicate intersecting arabesque background. The cross in this plaque's center makes it likely that it had adorned a Christian building, while the carving of the intersecting arabesques can be paralleled in mosque furnishings such as minibars or Qur'an stands.
(133) (131) . Eva Baer, Metalwork in Medieval Islamic Art, fig. 66 (132) . Howard C. Hollis, p. 137, 138 (133) Bernard O'kane and others, The Illustrated guide to the museum of Islamic Art, p. 332
Conclusion
-There are several interpretations of the term -Human Rights‖ which differs according to societies and cultures.
-After World War II, some old democratic regimes began to apply -Human Rights‖ before the rise of the term itself. However, it evidently exists among the supreme values and principles of the holy faiths; Judaism, Christianity, and Islam. Thus, they were the first who had called for these rights.
-This research discussed the term -Human Rights‖ from several sources; international, local, and religious ones.
-Although there are several sources of -Human Rights‖; it is become clear that it is not an outcome of western civilization, but it is deeply rooted from the Holy faiths and particularly among the fundamentals of the Islamic Faith about twelve centuries earlier than the West addressed the issue.
-Islamic faith was the first to consider freedom of worship a fundamental right for mankind.
-Several verses of the Holy Qur'ān besides prophetic traditions presented diverse demonstrations on Islamic faith's tolerance with dissidents and the disbelievers.
-Unfortunately, some extremist troops, such as Jabhat anNusrah, ISIS, etc. had come into sight since the last decade in the 20 th century A.D.
- Those -Reviewing all these evidences, and tracing the rise of -Human Rights‖ term and application are sufficient to prove the Islamic faith's innocence of all aggressive behaviors of extremists, such as ISIS and others.
-While the core stone of the Islamic law -Shari'ah‖ depends on the equality between people, several non-Muslim countries did not make justice. In addition, modern political ethics are utilitarian. Therefore, in many cases countries make themselves deaf to the suffering of vulnerable minorities as long as they have good relations with the unjust countries. In conclusion, the whole world is responsible for these minorities as it is a moral issue. Fig. 2 
